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Bhagavad Gītā, Chapter 13: 
Kṣetra-kṣetrajñā-vibhāga-yogaḥ 

Topic of Discerning the Knower and the Known 

Verses translated by combination work of Swami Paramarthānanda, Swami Dayananda, Acharya Andre. 

INTRODUCTION VERSE: 

• arjunaḥ uvāca | prakṛtim puruṣam ca eva kṣetram kṣetrajñam eva ca । etat veditum icchāmi jñānam jñeyam 

ca keśava ॥ 

Arjuna asked: Oh Lord! I desire to know the following; prakrti, purusa, kṣetram (the field), kṣetrajña (knower 

of the field), jñānam (means of knowledge; values), and jñeyam (what is to be known). 

 

PART 1: Discerning the Kṣetram and Kṣetrajña    (Verse 1-6) 

• VERSE 1:  

śrībhagavān uvāca | idam śarīram kaunteya kṣetram iti abhidhīyate । etat yaḥ vetti tam prāhuḥ kṣetrajñaḥ iti 

tat-vidaḥ ॥ 

Lord Krishna said – Oh Arjuna! This body is known as kṣetraṁ (the field). (There is a conscious principle) 

which knows this (field). Wise men declare that (knower principle) to be ksetrajñā. 

 

• VERSE 2: 

kṣetrajñam ca api mām viddhi sarva-kṣetreṣu bhārata । kṣetra-kṣetrajñayoḥ jñānam yat tat jñānam matam 

mama ॥ 

And know Me as the kṣetrajña (knower) in all the kṣetras (bodies), O Bharata. The knowledge of kṣetra and 

kṣetrajña is deemed by Me as true Knowledge. 

 

• VERSE 3: 

tat kṣetram yat ca yādṛk ca yat vikāri yataḥ ca yat । saḥ ca yaḥ yat prabhāvaḥ ca tat samāsena me śṛṇu ॥ 

What is that Kṣetraṁ? Of what nature is it? What are it's modifications? From what (cause) has it come? 

What is that (kṣetrajña) and what is (His) glory?  – Hear that from Me briefly.  

 

• VERSE 4: 

ṛṣibhiḥ bahudhā gītam chandobhiḥ vividhaiḥ pṛthak । brahma-sūtra-padaiḥ ca eva hetumadbhiḥ viniścitaiḥ ॥  

(This) has been taught by the sages variously. (This has been revealed) distinctly through various Vedic 

hymns. (This has been taught) through logical and well-ascertained Upaniṣadic statements which reveal 

Brahman. 

 

• VERSE 5 & 6: 

mahā-bhūtāni ahaṅkāraḥ buddhiḥ avyaktam eva ca । indriyāṇi daśa--ekam ca pañca ca indriya-gocarāḥ ॥ 
13-5॥ 

icchā dveṣaḥ sukham duḥkham saṃghātaḥ cetanā dhṛtiḥ । etat kṣetram samāsena savikāram udāhṛtam ॥ 
13-6॥ 
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[V5] The five subtle elements, ahankara (Hiranyabarbha), mahat (samaṣṭi-buddhi), Prakṛti (unmanifest 

cause; māyā). The ten sense organs, the mind, and the five gross elements, [V6] desire, hatred (aversion), 

pleasure, pain, the physical body, sentiency (cognition), fortitude (steadfastness/commitment) — all this, 

enumerated above briefly, is kṣetram, together with its modifications. 

 

PART 2: Jñānam: Twenty Values That Help With Direct-Assimilation of 

Truth (taught in Part 1)   (Verse 7-11) 

• VERSE 7: 

amānitvam adambhitvam ahiṃsā kṣāntiḥ ārjavam । ācārya-upāsanam śaucam sthairyam ātma-vinigrahaḥ ॥  

Absence of conceit, absence of pretension, not hurting, accommodation, straightforwardness, service to the 

teacher, cleanliness, steadfastness, mastery over the mind. 

 

• VERSE 8: 

indriya-artheṣu vairāgyam anahaṃkāraḥ eva ca । janma-mṛtyu-jarā-vyādhi-duḥkha-doṣa-anudarśanam ॥ 

…dispassion towards the sense objects, absence of pride and seeing clearly the defects of pain in birth, 

death, old age and disease… 

 

• VERSE 9: 

asaktiḥ anabhiṣvaṅgaḥ putra-dāra-gṛha-ādiṣu । nityam ca sama-cittatvam iṣṭa aniṣṭa-upapattiṣu ॥ 

…absence of sense of ownership, absence of obsession towards son, wife, house and the like, and constant 

evenness of  mind regarding the gain of the desired and not desired… 

 

• VERSE 10: 

mayi ca ananya-yogena bhaktiḥ avyabhicāriṇī । vivikta-deśa-sevitvam aratiḥ jana-saṃsadi ॥ 

…an unswerving devotion to me that is not connected to anything else, the disposition of repairing to a quiet 

place, no longing for the company of people… 

 

• VERSE 11: 

adhyātma-jñāna-nityatvam tattva-jñāna-artha-darśanam । etat jñānam iti proktam ajñānam yat ataḥ 

anyathā ॥ 

…always (dwelling upon) knowledge centred on the self, keeping in view the purpose of knowledge of the 

truth—(all) this that was told is the means to knowledge, what is opposite to this is ignorance. 

 

PART 3: Jñeyam: Truth Which is To Be Known   (Verse 12-18) 

• VERSE 12: 

jñeyam yat tat pravakṣyāmi yat jñātvā amṛtam aśnute । anādimat param brahma na sat tat na asat ucyate ॥ 

I shall teach you that which is to be known, upon knowing which one attains immortality. It is the supreme 

Brahman which has no beginning (unborn) and is limitless. And is neither (a) an effect / existent (as a 

manifest object), nor (b) a cause / non-existent (potential). 
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• VERSE 13: 

 sarvataḥ pāṇi-pādam tat sarvataḥ akṣi-śiraḥ-mukham । sarvataḥ śrutimat loke sarvam āvṛtya tiṣṭhati ॥ 

That (jñeyam brahma) has hands and legs everywhere. It has eyes, heads, and mouth everywhere. It has ears 

everywhere. It remains pervading everything in the world. 

 

• VERSE 14: 

sarva-indriya-guṇa-ābhāsam sarva-indriya-vivarjitam । asaktam sarva-bhṛt ca eva nirguṇam guṇa-bhoktṛ ca ॥  

That (jñeyam brahma) appears as the one with attributes of sense-organs. (Yet) is free from all organs, is 

unattached, is the sustainer of all, is experiencer of the (three) gunas, yet is free from (three) gunas. 

 

• VERSE 15: 

bahiḥ-antaḥ ca bhūtānām acaram caram eva ca । sūkṣmatvāt tat avijñeyam dūrastham ca antike ca tat ॥ 

That (jñeyam brahma) is outside and inside living beings. It is unmoving and moving. It is far and near. 

Because it is subtle, it is not known and it is far as well as near. 

 

• VERSE 16: 

avibhaktam ca bhūteṣu vibhaktam iva ca sthitam । bhūta-bhartṛ ca tat jñeyam grasiṣṇu prabhaviṣṇu ca ॥ 

That (jñeyam brahma) remains undivided in beings. Yet (it appears) as though divided in beings. That 

(jñeyam brahma) is the sustainer of the beings and elements, and is the devourer and the creator. 

 

• VERSE 17: 

jyotiṣām api tat jyotiḥ tamasaḥ param ucyate ।  jñānam jñeyam jñānagamyam hṛdi sarvasya viṣṭhitam ॥ 

That (jñeyam brahma) is the light of all lights. Is said to be beyond ignorance. It is knowledge, it is that which 

has to be known. It is that which is arrived at by knowledge, and is present in the minds of all. 

 

• VERSE 18: 

iti kṣetram tathā jñānam jñeyam ca uktam samāsataḥ । mat-bhaktaḥ etat vijñāya mat-bhāvāya upapadyate ॥ 

Thus kshetram (manifest/unmanifest), jñānam (the means of gaining knowledge), and Jñeyam (that which is 

to be known; Brahma) have been taught briefly. Knowing this, my devotee becomes fit to attain My nature. 

 

PART 4: Puruṣa and Prakṛti   (Verse 19-23) 

• VERSE 19: 

prakṛtim puruṣam ca eva viddhi anādī ubhāu api । vikārān ca guṇān ca eva viddhi prakṛti-sambhavān ॥  

May you know that both prakṛti and puruṣa are beginningless. May you also know that modifications and 

qualities (of things) are born of prakṛti. 

 

• VERSE 20: 

kārya-kāraṇa-kartṛtve hetuḥ prakṛtiḥ ucyate । puruṣaḥ sukha-duḥkhānām bhoktṛtve hetuḥ ucyate ॥  

Prakṛti is said to be the cause in the creation of the physical and subtle bodies. Puruṣa is said to be the cause 

in the experience of pleasures and pains. 

 

• VERSE 21:  

puruṣaḥ prakṛtisthaḥ hi bhuṅkte prakṛtijān guṇān । kāraṇam guṇa-saṅgaḥ asya sat asat yoni-janmasu ॥ 

Because puruṣa (enjoyer, jīva) obtains in prakṛti, (he) enjoys the attributes born of prakṛti. His attachment to 
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the attributes is the cause for births in higher and lower wombs. 

 

• VERSE 22: 

puruṣaḥ prakṛtisthaḥ hi bhuṅkte prakṛtijān guṇān । kāraṇam guṇa-saṅgaḥ asya sat asat yoni-janmasu ॥ 

The ultimate seer (proximate witness), permitter, sustainer, experiencer (enjoyer), limitless Lord (creator), 

and also called "limitless Self", is the puruṣa — the person who is limitless, in this body. 

 

• VERSE 23: 

yaḥ evam vetti puruṣam prakṛtim ca guṇaiḥ saha । sarvathā vartamānaḥ api na saḥ bhūyaḥ abhijāyate ॥ 

The one who knows in this matter, puruṣa and prakṛti along with its attributes, even though engaged in all 

ways, he is not born again. 

 

PART 5: Sādhana (Practice)     (Verse 24-26) 

• VERSE 24: 

dhyānena ātmani paśyanti kecit ātmānam ātmanā । anye sāṅkhyena yogena karma-yogena ca apare ॥ 

Some see the Self in the mind with the (prepared) mind, through contemplation. Some others (see) through 

inquiry (jñāna-yoga). Some others through Karma-yoga. 

 

• VERSE 25: 

anye tu evam ajānantaḥ śrutvā anyebhyaḥ upāsate । te api ca atitaranti eva mṛtyum śruti-parāyaṇāḥ ॥ 

Not knowing thus, some others pursue (self-knowledge) by hearing from others (their teachers). Being 

committed to listening, they also cross over mortality. 

 

• VERSE 26: 

yāvat sañjāyate kiñcit sattvam sthāvara-jaṅgamam । kṣetra-kṣetrajña-saṃyogāt tat viddhi bharatarṣabha ॥ 

Whatever being, moving or stationary, is born — know that to be because of the connection between 

kṣetram and kṣetrajña, Oh, Arjuna ! 

 

PART 6: Benefit of Assimilated Knowledge   (Verse 27-34) 

• VERSE 27: 

samam sarveṣu bhūteṣu tiṣṭhantam parameśvaram । vinaśyatsu avinaśyantam yaḥ paśyati saḥ paśyati ॥ 

The one who sees the Lord, as remaining the same in all beings, as the one who is not being destroyed in the 

things that are perishing, he alone sees. 

 

• VERSE 28: 

samaṃ paśyan hi sarvatra samavasthitam īśvaram । na hinasti ātmanā ātmānam tataḥ yāti parām gatim ॥ 

Because of seeing the Lord as the same, as the one who obtains in the same form everywhere, he does not 

destroy himself by himself. Therefore, he reaches the ultimate end. 

 

• VERSE 29: 

prakṛtyā eva ca karmāṇi kriyamāṇāni sarvaśaḥ । yaḥ paśyati tathā ātmānam akartāram saḥ paśyati ॥  

He who sees all actions as being done by Prakṛti alone in all means, and so too, (he who sees) the self as a 
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non-doer, he alone sees. 

 

• VERSE 30: 

yadā bhūta-pṛthak-bhāvam ekastham anupaśyati । tataḥ eva ca vistāram brahma sampadyate tadā ॥ 

When one sees clearly, the condition of distinction in the beings, as having its existence in one (ātman), and 

from that alone is its projection (distinctions), then he gains Brahman. 

 

• VERSE 31: 

anāditvāt nirguṇatvāt paramātmā ayam avyayaḥ । śarīrasthaḥ api kaunteya na karoti na lipyate ॥  

Being birthless and attributeless, this supreme Self is imperishable (changeless). Though obtaining in the 

body, it does not perform action, and is not affected (by results of actions), Oh! Arjuna. 

 

• VERSE 32: 

yathā sarvagatam saukṣmyāt ākāśam na upalipyate । sarvatra-avasthitaḥ dehe tathā ātmā na upalipyate ॥  

Just as all pervasive space, because it is subtle, is not affected, so too, the self, abiding in all states in the 

body is not affected. 

 

• VERSE 33: 

yathā prakāśayati ekaḥ kṛtsnam lokam imam raviḥ ।  kṣetram kṣetrī tathā kṛtsnam prakāśayati bhārata ॥ 

Just as one Sun illumines the entire world, so also does the Kshetrajñā (one who obtains in the kṣetra), 

illumines the entire kṣetram, O Arjuna. 

 

• VERSE 34: 

kṣetra-kṣetrajñayoḥ evam antaram jñāna-cakṣuṣā । bhūta-prakṛti-mokṣam ca ye viduḥ yānti te param ॥  

With the eye of wisdom, those who know the distinction between the kṣetram and kṣetrajña, and (know) the 

freedom from prakṛti, the cause of the beings, they attain the ultimate end. 
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Bhagavad Gītā, Chapter 14: 
Guṇatraya-vibhāga-yogaḥ 

Topic of Division (and Management) of 3 Gunas 

Verses translated by combination work of Swami Paramarthānanda, Swami Dayananda, Acharya Andre. 

PART 1: Praise of Self-Knowledge  (Verse 1-2) 

• VERSE 1:  

param bhūyaḥ pravakṣyāmi jñānānām jñānam uttamam । yat jñātvā munayaḥ sarve parām siddhim itaḥ 

gatāḥ ॥  

Śrī Bhagavān said: I shall again tell clearly the ultimate, the most exalted knowledge among all forms of 

knowledge, gaining which all the sages had reached the ultimate success (release) from this (body). 

 

• VERSE 2: 

idam jñānam upāśritya mama sādharmyam āgatāḥ । sarge api na upajāyante pralaye na vyathanti ca ॥ 

Resorting to this knowledge, those who have gained oneness with Me, do not come to be born even when 

there is creation, and they do not perish in the dissolution (of creation). 

 

PART 2: Account of Creation  (Verse 3-4) 

• VERSE 3: 

mama yoniḥ mahat brahma tasmin garbham dadhāmi aham । sambhavaḥ sarva-bhūtānām tataḥ bhavati 

bhārata ॥ 

My māyā (prakṛti) is the primordial cause out of which (everything) grows and which sustains 

(everything). That I impregnate. From that occurs the manifestation of all beings. 

 

• VERSE 4: 

sarva-yoniṣu kaunteya mūrtayaḥ sambhavanti yāḥ । tāsām brahma mahat yoniḥ aham bīja-pradaḥ pitā ॥ 

Kaunteya (Arjuna)! The great (māyā / prakṛti) is the original (material) cause for those forms which are born 

in all wombs. I  am the one who gives the seed, the father. 

 

PART 3: Analysis of Three Gunas (the Cause Bondage)  (Verse 5-18) 

VERSE 5: Definition of Gunas 

• VERSE 5: 

sattvam rajaḥ tamaḥ iti guṇāḥ prakṛti-sambhavāḥ । nibadhnanti mahā-bāho dehe dehinam avyayam ॥ 

Arjuna, the mighty armed! Sattva, rajas, and tamas, the qualities existing in prakṛti, bind (as though) the 

changeless indweller (puruṣa) of the body, to the body. 
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VERSE 6-9: How Guṇas bind 

• VERSE 6: 

tatra sattvam nirmalatvāt prakāśakam anāmayam । sukha-saṅgena badhnāti jñāna-saṅgena ca anagha ॥ 

Arjuna, sinless one! There (among these), sattva, because it is pure, is illuminating and is free from affliction. 

It binds (one) by connection to (subtle form of) pleasure and connection to knowledge. 

 

• VERSE 7: 

rajaḥ rāga-ātmakam viddhi tṛṣṇā-saṅga-samudbhavam । tat nibadhnāti kaunteya karma-saṅgena dehinam ॥ 

Kaunteya (Arjuna)! Rajas, may you know, is in the form of a colouring (of the mind), causing longing (desire) 

and attachment. It binds the indweller (kṣetrajña) of the body by connection with action. 

 

• VERSE 8: 

tamaḥ tu ajñānajam viddhi mohanam sarva-dehinām । pramāda-ālasya-nidrābhiḥ tat nibadhnāti bhārata ॥ 

Bhārata (Arjuna)! Tamas, may you know, is born of ignorance and causes delusion for all those who have 

bodies. It binds (the person) completely by indifference, slothfulness and sleep. 

 

• VERSE 9: 

sattvam sukhe sañjayati rajaḥ karmaṇi bhārata । jñānam āvṛtya tu tamaḥ pramāde sañjayati uta ॥ 

Sattva binds (one) to pleasure, Rajas (binds one) to action; Whereas Tamas binds (one) to negligence by 

veiling the discriminative power, Oh Arjuna! 

 

VERSE 10-13: Indication which Guṇa is dominant 

• VERSE 10:  

rajaḥ tamaḥ ca abhibhūya sattvam bhavati bhārata ।  rajaḥ sattvam tamaḥ ca eva tamaḥ sattvam rajaḥ tathā 

॥ 

Sattva manifests by overpowering rajas and tamas. Rajas (manifests by over powering) sattva and tamas. 

Tamas (manifests by overpowering) sattva and rajas, Oh Arjuna! 

 

• VERSE 11: 

sarva-dvāreṣu dehe asmin prakāśaḥ upajāyate । jñānam yadā tadā vidyāt vivṛddham sattvam iti uta ॥ 

When illumination, that is knowledge, is born in all the sense organs, in this body, then may one know 

indeed that sattva is predominant. 

 

• VERSE 12: 

lobhaḥ pravṛttiḥ ārambhaḥ karmaṇām aśamaḥ spṛhā । rajasi etāni jāyante vivṛddhe bharatarṣabha ॥  

Greed, physical restlessness, undertaking of activities, mental restlessness, longing—these are born when 

rajas has increased. 

 

• VERSE 13: 

aprakāśaḥ apravṛttiḥ ca pramādaḥ mohaḥ eva ca । tamasi etāni jāyante vivṛddhe kuru-nandana ॥ 

Dullness, absence of activity, indifference, and indeed delusion—these are born, when tamas has increased. 
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VERSE 14-15: How Guṇa oriented mind affects afterlife 

• VERSE 14: 

yadā sattve pravṛddhe tu pralayam yāti deha-bhṛt । tadā uttama-vidām lokān amalān pratipadyate ॥ 

When the embodied one dies, when sattva has increased, then he gains the worlds of those who know the 

highest, that are free from impurity. 

 

• VERSE 15: 

rajasi pralayam gatvā karma-saṅgiṣu jāyate । tathā pralīnaḥ tamasi mūḍha-yoniṣu jāyate ॥ 

Having died when rajas is predominant, one is born amidst those who are attached to action. Likewise, 

having died when tamas is predominant, one is born in the wombs of those who have no discriminative 

faculty (deluded beings). 

 

VERSE 16-18: Effects of Guṇas while living 

• VERSE 16: 

karmaṇaḥ sukṛtasya āhuḥ sāttvikam nirmalam phalam । rajasaḥ tu phalam duḥkham ajñānam tamasaḥ 

phalam ॥ 

(Scriptures) say that the result of sattvic action is pure puṇya (a result that is free from any distress). The 

result of rajasic (action) is pain. Whereas the result of tamasic (action) is ignorance. 

 

• VERSE 17: 

sattvāt sañjāyate jñānam rajasaḥ lobhaḥ eva ca । pramāda-mohau tamasaḥ bhavataḥ ajñānam eva ca ॥ 

Knowledge is born out of Sattva, Greed (is born) out of Rajas. Negligence and delusion along with ignorance 

are born out of Tamas. 

 

• VERSE 18: 

ūrdhvam gacchanti sattvasthāḥ madhye tiṣṭhanti rājasāḥ । jaghanya-guṇa-vṛttisthāḥ adhaḥ gacchanti 

tāmasāḥ ॥ 

Those abiding in sattva go (to the worlds) higher up, those belonging to rajas remain in the middle and those 

belonging to tamas, having the nature of the lowest guna, go down. 

 

PART 4: Means of Transcending the Gunas   (Verse 19-21) 

• VERSE 19: 

na anyam guṇebhyaḥ kartāram yadā draṣṭā anupaśyati । guṇebhyaḥ ca param vetti mat-bhāvam saḥ 

adhigacchati ॥ 

When the seer does not see an agent other than the gunas and when he knows (himself as) beyond the 

gunas, he gains (understands) My nature. 

 

• VERSE 20: 

guṇān etān atītya trīn dehī deha-samudbhavān । janma-mṛtyu-jarā-duḥkhaiḥ vimuktaḥ amṛtam aśnute ॥ 

Crossing these three gunas, that are the cause of the body, the embodied one, released from birth, death, 



 
YesVedanta.com 

old age and sorrow, gains immortality. 

 

• VERSE 21: 

arjuna uvāca | kaiḥ liṅgaiḥ trīn guṇān etān atītaḥ bhavati prabho । kim ācāraḥ katham ca etān trīn guṇān 

ativartate ॥ 

Arjuna said: O Lord! By what characteristics does a person become (recognizable as) one who has crossed 

these three  gunas? What is his conduct, and how does he transcend these three gunas? 

 

PART 5: Who is a Guṇātīta (Transcended the Guṇas)?    (Verse 22-25) 

• VERSE 22: 

śrī bhagavān uvāca | prakāśam ca pravṛttim ca moham eva ca pāṇḍava । na dveṣṭi sampravṛttāni na nivṛttāni 

kāṅkṣati ॥ 

The Lord said --- Oh Arjuna ! He does not hate brightness, activity, and delusion as they arise, nor does he 

desire (them) as they withdraw. 

 

• VERSE 23: 

udāsīnavat āsīnaḥ guṇaiḥ yaḥ na vicālyate । guṇāḥ vartante iti evam yaḥ avatiṣṭhati na iṅgate ॥ 

He who, remaining as though indifferent, is not disturbed by the gunas. He abides (in himself), (with the 

understanding) that the gunas alone are acting. He does not move (from the vision of the self). 

 

• VERSE 24: 

sama-duḥkha-sukhaḥ svasthaḥ sama-loṣṭa-aśma-kāñcanaḥ । tulya-priya-apriyaḥ dhīraḥ tulya-nindā-ātma-

saṃstutiḥ ॥ 

The wise man, abiding in self, is the same in pleasure and pain. He is the same towards a clod of earth, a 

stone or gold. He is the same in desirable (pleasant) and undesirable (unpleasant) situations. He is the same 

in censure and praise of himself (by others). 

 

• VERSE 25: 

māna-apamānayoḥ tulyaḥ tulyaḥ mitra-ari-pakṣayoḥ । sarva-ārambha-parityāgī guṇātītaḥ saḥ ucyate ॥ 

He is the same in respect and insult. The same towards the views of a friend or an enemy. He has given up all 

undertakings. Such is said to be a Gunatita. 

 

PART 6: Devotion is Suggested To Achieve Guṇātīta   (Verse 26-27) 

• VERSE 26: 

mām ca yaḥ avyabhicāreṇa bhakti-yogena sevate । saḥ guṇān samatītya etān brahma-bhūyāya kalpate ॥ 

He who worships/seeks Me through unswerving devotion, becomes fit to attain the nature of Brahman by 

going beyond these guṇas. 

 

• VERSE 27: 

brahmaṇaḥ hi pratiṣṭhā aham amṛtasya avyayasya ca । śāśvatasya ca dharmasya sukhasya ekāntikasya ca ॥ 
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I (sat-cit) am indeed the basis of the changeless immortal Brahman, the eternal dharma, the basis of 

everything, and which is of the nature of happiness (ānanda) that is not subject to negation. 
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Bhagavad Gītā, Chapter 15: 
Puruṣottama-yogaḥ 

Topic of the Supreme Being 

Verses translated by combination work of Swami Paramarthānanda, Swami Dayananda, Acharya Andre. 

PART 1: Saṃsāra Compared To Peepal-Tree  (Verse 1-2)   

• VERSE 1:  

ūrdhva-mūlam adhaḥ-śākham aśvattham prāhuḥ avyayam । chandāṃsi yasya parṇāni yaḥ tam veda saḥ 

vedavit ॥  

 

They say the imperishable aśvattha (peepal) tree (of saṃsāra) has its roots above, its branches below and 

the Vedas are its leaves. The one who knows that is a knower of the Veda. 

 

ANALYSIS: A peepal-tree is compared to saṃsāra. Imagine it upside down. Roots are above; branches below; 

leaves are like the [karma-kānḍa of] Vedās (keeping the individual engaged in saṃsāra). One who knows this, 

is free of saṃsāra”.  

  

• VERSE 2: 

adhaḥ ca ūrdhvam prasṛtāḥ tasya śākhāḥ  

guṇa-pravṛddhāḥ viṣaya-pravālāḥ ।  

adhaḥ ca mūlāni anusantatāni  

karma-anubandhīni manuṣya-loke ॥ 15-2॥ 

 

Its branches, which are nourished by the guṇas and whose shoots are the sense-objects, are spread below 

and above. Further, (its) roots are stretched below, causing actions in the world of men. 

 

ANALYSIS: Tree’s branches (equated to world / body-mind) are nourished by the guṇas. Buds (shoot end of 

branch) are sense-objects (responsible for future births). The tree’s roots (saṃskārās) are unseen/hidden 

and compel actions.   

 

PART 2: Four Antitidotes To Saṃsāra  (Verse 3-6)   

• VERSE 3: 

na rūpam asya iha tathā upalabhyate 

na antaḥ na ca ādiḥ na ca sampratiṣṭhā । 

aśvattham enam suvirūḍha-mūlam 

asaṅga-śastreṇa dṛḍhena chittvā ॥ 15-3॥ 

 

This saṃsāra-tree is imperceptible. It has no beginning, middle, or end [because it stretches infinitively].  

Only way is to cut it is with axe-of-dispassion (weapon of detachment). [CH13 value 10] 
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• VERSE 4: 

tataḥ padam tat parimārgitavyaṃ  

yasmin gatāḥ na nivartanti bhūyaḥ ।  

tam eva ca ādyam puruṣam prapadye ।  

yataḥ pravṛttiḥ prasṛtā purāṇī ॥ 15-4॥ 

 

Then that goal should be sought, into which those who have gone, do not return again. That goal is to be 

properly inquired into, (with the attitude that) I surrender to that ādi-puruṣa (primal Being) alone, from 

whom the primeval creation has come forth. 

 

ANALYSIS: After dispassion from world sense-objects is suffice (in verse 4), engage in devotion to the Lord by 

(a) means of relating to an object/concept which represents and keeps devotees mind on God], and (b) verse 

5... 

 

• VERSE 5: 

nirmāna-mohāḥ jitasaṅgadoṣāḥ  

adhyātma-nityāḥ vinivṛtta-kāmāḥ ।  

dvandvaiḥ vimuktāḥ sukha-duḥkha-saṃjñaiḥ  

gacchanti amūḍhāḥ padam avyayaṃ tat ॥ 15-5॥ 

 

Those who are free from the demand for respect and from non-objectivity, who have conquered the 

limitation of attachment, who are always focused on the self and from whom desires have completely gone, 

who are totally free from the opposites known as pleasure and suffering and are not deluded, go to (gain) 

that imperishable end. 

 

ANALYSIS: Who attains the Supreme end (Brahman)? (1) Who are free from pride [CH13 value 1] and 

delusion [CH13 value 2-18].  (2) Conquered attachment [binding likes-dislikes]. (3) Whose is ongoingly 

inquiring into nature of Self. (4) From  whom [adharmic] desires have retired. (5) Whose freed from need to 

[unintelligently] react to pairs-of-opposites (EG:  pleasure & pain). (6) And who are wise [CH13 value 19-20]. 

 

• VERSE 6: 

na tat bhāsayate sūryaḥ na śaśāṅkaḥ na pāvakaḥ । yat gatvā na nivartante tat dhāma paramam mama ॥  

 

Neither the sun, nor moon, nor fire, illumines that having gone to which, they do not return. That is My 

limitless abode. 

 

ANALYSIS: The ones [in V5] who discover Brahman as one’s very Self – for them, there is no return to 

ignorance  (saṃsāra) ever again. Brahman being independent, full of itself as the limitless One – lends 

existence even to the  glorious sun, moon and fire.   

 

PART 3: Brahman Is in Form Of Jīva (Verse 7-11)   

JĪVA’S DEATH & REBIRTH:   

• VERSE 7: 

mama eva aṃśaḥ jīva-loke jīva-bhūtaḥ sanātanaḥ । manaḥ-ṣaṣṭhāni-indriyāṇi prakṛti-sthāni karṣati ॥ 
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A part of Myself alone is in the form of the eternal jīva in the world of beings. When the one who rules (the 

body) departs, he draws to himself the (five) sense organs, and the mind as the sixth, obtaining in the body. 

 

ANALYSIS: (a) The Supreme (Puruṣa) expresses Oneself through the jīva (who is eternal). (b) On death, the 

jīva  withdraws the 5-sense-organs and mind away from the gross body; thereafter travels to inhibit another 

[according to quality of previous life].   

 

• VERSE 8: 

śarīram yat avāpnoti yat ca api utkrāmati īśvaraḥ । gṛhītvā etāni saṃyāti vāyuḥ gandhān iva āśayāt ॥  

 

When the Lord (jiva) obtains a new body, he goes, taking these (the sense organs and the mind) with him 

just as the wind (would carry) the fragrance from their sources (the flowers). 

 

ANALYSIS: When gross body is dropped, the jīva sustains it’s 5-sense-organs and mind. They are carried over 

to a new  gross body – just as the wind carries the scent (subtle) of the flowers (gross), leaving the flowers 

behind.    

 

• VERSE 9: 

śrotram cakṣuḥ sparśanam ca rasanam ghrāṇam eva ca । adhiṣṭhāya manaḥ ca ayam viṣayān upasevate ॥  

 

Presiding over the ear, the eye, the senses of touch, taste, and smell, and the mind, this person (jīva) 

experiences the sense objects. 

 

ANALYSIS: The [newborn] jīva experiences the world through 5 instruments of perception; ear, eye, skin, 

tongue, nose  and mind.   

 

• VERSE 10:  

utkrāmantam sthitam vā api bhuñjānam vā guṇa-anvitam । vimūḍhāḥ na anupaśyanti paśyanti jñāna-

cakṣuṣaḥ ॥ 

 

The deluded ones do not see the one who is departing (from the body), or who resides in the body, or who 

experiences (objects), (and) who has guṇas. Those who have the eye of wisdom, see. 

 

ANALYSIS: The ignorant don’t know that the reflected consciousness (cidābhāsa pratibimba caitanya) mixed 

with the reflecting  medium (antaḥkaraṇa; subtle-body) leaves the dead body, nor do they know these same 

2-principles enliven the (dead) gross-body.  While the wise “see” this through the eye-of-wisdom.   

 
DISCERNING VS NON-DISCERNING:   
 
• VERSE 11: 

yatantaḥ yoginaḥ ca enam paśyanti ātmani avasthitam । yatantaḥ api akṛta-ātmānaḥ na enam paśyanti 

acetasaḥ ॥ 

 

The yogins, who are making effort, see this self obtaining in the buddhi. Those whose minds are not mature 

and who do not have viveka, do not see this (ātman) even if they are making effort. 
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ANALYSIS: The wise ones [who lived according to universal-values to purify the mind and earn Bhagavān’s 

grace, and  applied ātmā-anātmā-viveka insistently] – come to effortlessly discern the subject (ātmā) and 

object (anātmā). The  non-discerning ones; even though striving; Awareness (paramātmā) is 

experienced/known as a subtle intellectual  concept only.   

 

PART 4: Brahman Is in Form of Universe (Verse 12-15)   

• VERSE 12: 

yat āditya-gataṃ tejaḥ jagat bhāsayate akhilam । yat candramasi yat ca agnau tat tejaḥ viddhi māmakam ॥  

 

The light in the sun which illumines the entire universe, (the light) in the moon, and (the light) in the fire – 

understand that light to be Mine. 

 

ANALYSIS: Just like a torchlight, illumines the faced object(s); Awareness illumines the Sun, world and  moon. 

The very Awareness that [through your mind] confirms the existence of the sun, fire, world and moon – is  

God.  

 

• VERSE 13: 

gām āviśya ca bhūtāni dhārayāmi aham ojasā । puṣṇāmi ca oṣadhīḥ sarvāḥ somaḥ bhūtvā rasātmakaḥ ॥ 

 

Having entered the earth, I sustain the beings with strength, and I nourish all the vegetation, having become 

soma [nectar; lifeforce] in the form of (their) essence. 

 

ANALYSIS: I sustain human prāṇa (lifeforce) through the sun. And plant kingdom through the moon.   

  

• VERSE 14: 

aham vaiśvānaraḥ bhūtvā prāṇinām deham āśritaḥ । prāṇa-apāna-sama-āyuktaḥ pacāmi annam caturvidham 

 

Having become the digestive fire obtaining in the bodies of living beings, endowed with prāṇa (inhalation) 

and apāna (exhalation), I digest the four-fold food. 

 

ANALYSIS: I take form of digestive fire (enzymes/acid) which is supported by prāṇa. And digest 4 types of 

food.   

 

• VERSE 15: 

sarvasya ca aham hṛdi sanniviṣṭaḥ  

mattaḥ smṛtiḥ jñānam apohanam ca ।  
vedaiḥ ca sarvaiḥ aham eva vedyaḥ  

vedānta-kṛt veda-vit eva ca aham ॥ 15-15॥ 

 

I have entered the hearts of all. From Me (have come) memory, knowledge, and forgetfulness. I alone am 

the one to be known by all the Vedas and I alone am the author of the Vedanta and it's tradition (vedanta-

sampradāya) and the knower of the Vedas. 

 

ANALYSIS: I (sat-cit) am seated in the heart (buddhi; the reflecting mirror of consciousness) of all. Because of  

Me, your mind learns, retains and forgets. By means of Vedās, I alone am to be Known. This Vedānta-
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sampradāya  (tradition) used by both the teacher and the student; I (Īśvara) am it’s very author. Being 

omniscient, I am the knower of the Vedās.   

 

PART 5: Meaning of Puruṣottama (Verse 16-18)   

 

• VERSE 16: 

dvau imau puruṣau loke kṣaraḥ ca akṣaraḥ eva ca । kṣaraḥ sarvāṇi bhūtāni kūṭasthaḥ akṣaraḥ ucyate ॥ 

 

The Perishable and the imperishable – these are the two puruṣas in the world. The perishable is in the 

form of all beings and elements.  The imperishable is said to be the changeless (māyā). 

 

ANALYSIS: There are only two beings (puruṣas) manifest in the universe. The kṣara (perishable-puruṣa), 

being time- space-objects. And the akṣara (imperishable-puruṣa), being māyā.   

 

• VERSE 17: 

uttamaḥ puruṣaḥ tu anyaḥ param-ātmā iti udāhṛtaḥ । yaḥ loka-trayam āviśya bibharti avyayaḥ īśvaraḥ ॥  

 

Different (from these) is the Supreme puruṣaḥ, the Limitless Self, which pervades and sustains the three 

worlds. It is the changeless Lord. 

 

ANALYSIS: Other then the two [in V16], is the Supreme Puruṣa (paramātmā); pervading the 3 worlds 

(waking, dream,  sleep).   

 

• VERSE 18: 

yasmāt kṣaram atītaḥ aham akṣarāt api ca uttamaḥ । ataḥ asmi loke vede ca prathitaḥ puruṣottamaḥ ॥ 

  

Since I am beyond Kṣara-puruṣaḥ (perishable) and Akṣara-puruṣaḥ (imperishable), in the world and in the 

Veda, I am renowned as Puruṣottama. 

 

ANALYSIS: Transcending the perishable-puruṣa and the imperishable-puruṣa – for that reason, I am known 

in the  Vedas and the world as Puruṣottama (the Highest Puruṣa).   

 

PART 6: Benefit of Direct-Knowledge of Self  (Verse 19-20)   

 

• VERSE 19: 

yaḥ mām evam asammūḍhaḥ jānāti puruṣottamam । saḥ sarva-vit bhajati mām sarva-bhāvena bhārata ॥ 

 

The one who is not deluded, who knows Me (puruṣottama) in this way, he, (becoming) the knower of (that 

which is) all, gains Me as the self of all, Bhārata (Arjuna)! 

 

ANALYSIS: The one whose knows Me (the Puruṣottama; the one Self in all); is the knower of all [because 

only One Reality is appearing as names-forms]. That one worships Me (Awareness) wholeheartedly. (IE: 
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Because Awareness/am-ness is never not available to oneself).   

 

• VERSE 20: 

iti guhyatamam śāstram idam uktam mayā anagha । etat buddhvā buddhimān syāt kṛtakṛtyaḥ ca bhārata ॥ 

 

Bhārata (Arjuna)! The sinless one! This most profound teaching has thus been said by Me. Knowing this, a 

person becomes (wise), one who has buddhi; and who has accomplished all that has to be accomplished. 

 


